
 

 



INTRODUCTION 

 

Most scholars acknowledge that the origins of the Griqua people are rooted in 

the complex relationships between autochthonous KhoeSan, slaves, Africans and 

European settlers. Coupled with the intricacies that underpin the issue of 

Griqua identity – and often as equally contested - is the matter of terminology.  

Christopher Saunders and Nicholas Southey describe the Griquas as 

Pastoralists of Khoikhoi and mixed descent, initially known as Bastards or Basters, who 

left the Cape in the late 18th century under their first leader, Adam Kok 1 (c.1710-

c.1795).1 

They explain the name „bastards‟ as 

[The] term used in the 18th century for the offspring of mixed unions of whites with 

people of colour, most commonly Khoikhoi but also, less frequently, slaves.”2 

Even in the context of post-apartheid South Africa, issues of identity and 

ethnicity continue to dominate the literature of the Griqua people. As the South 

African social anthropologist, Linda Waldman, writes:  

The Griqua comprise an extremely diverse category of South Africans. They are defined 

neither by geographical boundaries nor by cultural practices.3  

Waldman goes on to illustrate the complexities surrounding attempts to 

categorise the Griqua people by explaining how the Griqua have been described 

by some as a sub-category of the Coloured people,4 by others as either 

constituting a separate ethnic group,5 by others as not constituting a separate 

ethnic group6, and by still others as a nation.7 
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BRIEF HISTORY OF THE GRIQUAS 

Adam Kok 1 (c.1710-c.1795), reputed to have been an emancipated slave, 

acquired grazing rights in the Piketberg area in the 1750s. He attracted a 

following among the remains of the Khoi tribe of Chaguriqua, escaped slaves and 

Bastards. 8The group grew so large, that Adam Kok was recognised as a „Captain‟ 

or Kaptyn by the Dutch East India Company. By the end of the eighteenth 

century, Adam‟s son, Cornelius Kok (1746-1820), was living at Kamiesberg in 

Namaqualand, had established cattle posts on the Orange River and trading and 

hunting trips were taken across the Transorange.9 

The Griquas were converted to Christianity by missionaries of the London 

Missionary Society. While visiting Klaarwater (later renamed Griquatown) in 

1813, John Campbell of the London Missionary Society persuaded the Basters of 

the Kok group to change their name. In Schoeman‟s words: 

They decided to call themselves Griquas, in commemoration of their Khoi (Chaguriqua) 

origin, while Klaarwater became Griquatown.10 

By the nineteenth century, the Griquas were established pastoralist farmers, 

and described by Robert Ross as 

More or less fully incorporated into the cash economy of the nineteenth century 

Southern Africa. They lived on game, milch cattle, vegetables and corn of their own 

cultivation and on the meat of their own extensive herds of sheep.11 

The sale of wool, horses and trade in ivory, skin karosses with the Tswana, made 

them a wealthy people.  

Martin Legassick paints a vivid picture of Griqua prosperity: 

In terms of wealth, the Kok family was undoubtedly the richest, with Cornelius Kok 

owning at his different farms perhaps some 45 000 sheep.12 
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The land occupied by the Griquas was steadily infiltrated by white colonists, 

leading to the displacement and consequent impoverishment of the Griquas. 

Piet Erasmus described the plight of the Griquas: 

By the 1830s, white farmers had systematically begun to infiltrate the territory of the 

Griqua, and to establish themselves on Griqua land. The threat that this held for the 

survival of the Griqua was a matter of concern to the British government, since the 

latter regarded a united Griqua state as essential for the maintenance of law and order 

on  its (Cape colonial) northern border.13 

They were forced to move in a „Great Trek‟ in the early 1860s, in which about 

3 000 of Adam Kok III‟s people relocated from Philippolis to “Nomansland”, 

later named Griqualand East.14 Twenty years later, their dreams of abundant 

grazing for their cattle and sheep, and an independent existence, free of 

colonial control, were dashed. From 1874, they came  under Cape magisterial 

rule. The death of Adam Kok III in 1875 

signified the effective end of Griqua political independence east of the Drakensberg. 

With “annexation”- the word was used from 1874 by British and Cape officials, though 

the formal process of incorporation within the Cape did not occur until 1897- came 

confusion over titles to land, and many Griqua sold in panic or were swindled out of their 

properties by white speculators.15 

The loss of their lands reduced them into rent-paying tenants on white-owned 

farms. Edgar states that when seventeen year old Andrew Abraham 

Stockenstrom le Fleur, future leader of the Griquas, drove his father‟s cart 

into Kokstad in Griqualand East in 1884, 

He expected to find a proud people ruling themselves, and was heart-broken when he 

found the Griqua had „no status as a people.‟16 
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POST APARTHEID GRIQUA IDENTITY 

Griquas regard themselves as representatives of the original inhabitants, or 

first people, of Southern Africa, since their ancestors were present in South 

Africa long before the first Europeans and Bantu-speaking people.17 

Post-apartheid democracy paved the way for new thinking about culture and 

identity for people of colour in South Africa. Claims to ethnic identity were 

made in an environment of human rights, socio-economic rights and land 

restitution. According to Michael Besten, the resurgence of Khoe-San identities 

coincided with international developments involving indigenous peoples. The 

United Nations declared 1993 as the Year of Indigenous Peoples and 1995-2004 

as the International Decade for the World‟s Indigenous People.18  

Besten goes into great detail about the evolution of Griqua ethnic identity in his 

article. “We are the original inhabitants of this land” and in his doctoral 

thesis.19The politics of the day clearly dictated which racial classifications were 

acceptable to the Griquas. 

At first, they preferred to be known as “Bastaards” since 

Bastaard and Christian identities allowed Khoe-San descendants to assert a status that 

suggested closer proximity to Europeans and Western culture and helped distance them 

from their Khoe-San heritage.....Most Khoe-San descendants were officially classified as 

coloured and native during the 19th and 20th centuries. As long as the coloured category 

subsumed the Native category, as was the case for much of the 19th century when the 

term „coloured‟ was used broadly to refer to people not considered European, Bushmen 

and Hottentots could unproblematically be designated both coloured and Native.20 

In the Population Registration Act of 1950, the Griquas were defined as merely 

a subgroup of the Coloured people. According to D.Y. Saks, they resented this 

categorisation since 
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Not only did such a classification give them the unenviable status of a marginal group 

within a marginal group, but it also threatened to lead to the eventual disappearance of 

the Griquas, already depleted by assimilation, within the vast melting pot of the 

country‟s mixed race population.21 

According to Besten 

During apartheid, Griqua were inclined to project themselves as being of mixed 

Khoekhoe, slave and European descent. They were prepared to acknowledge part 

„Hottentot‟ ancestry but did not represent themselves as Khoekhoe....By 1995, however, 

Griqua were increasingly claiming that they were Khoekhoe. The view that they were of 

mixed descent was now de-emphasised.”22  

They sought official recognition of Griqua identity and culture, political 

representation and restitution of their lost lands. 

Since the South African government did not seem sympathetic to their needs, 

Griqua activists campaigned for First Nation status, both from the United 

Nations and the ANC government. The Griqua National Conference asked the 

South African government to recognise them as a First Nation and also to 

acknowledge their pre-1913 land claims, despite the fact that the Restitution of 

Land Rights Act no. 22 of 1994 was promulgated to compensate those who had 

lost their land after 1913.23 

The Griqua quest for official recognition under the post-apartheid government met with 

some success in July 1997 when the Department of Constitutional Development 

announced that the Griqua had „won recognition as a separate ethnic community‟. This 

was followed by an announcement that the United Nations had awarded „First Nation‟ 

status to the Griqua which was similar to that granted to the San and the Khoi.24. 

The Griquas blamed Great Britain for the loss of their lands in East and West 

Griqualand.  

In 1996 the Griekwa Volks Organisasie sued the British government for £1,4 billion for 

„robbing and driving our ancestors off their land and property.‟ It also sued De Beers 
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Consolidated Mines for R 8,7  billion for royalties on the mineral rights of the company‟s 

Northern Cape and Free State diamond mines situated on historic Griqua land.25 

Henry Bredekamp refers to Le Fleur Griqua revivalism, spearheaded by the 

grandsons of die Kneg (servant of God) Andrew (Andries) Abraham 

Stockenstrom le Fleur (2 July 1867-11 June 1941). 

A.A.S. le Fleur 1, who became endearly known to his followers as die Kneg, began his 

career as a revivalist in the mid- 1890s, after he had joined the Griqua Independent 

Church in 1895. Tackling the land issue in various ways and fostering a united Griqua 

volks identity by spiritual means, distinguishes him as the most prominent indigenous 

Khoisan leader of 20th century South Africa.26 

He spent his life campaigning for the restitution of Griqua land lost when the 

British colonial authorities annexed Griqualand East. He sought to unite people 

called Griqua, Nama and Coloured in 20th century South Africa under the Griqua 

banner. This he did by establishing the Griqua Independent Church, as a counter 

to the European-controlled mission churches, launched over the Easter weekend 

in 1920, in the Maitland Town Hall, Cape Town. (This church is not to be 

confused with the Griqua Independent Church established by Rev. William 

Dower of the London Missionary Society in Kokstad).27 He also founded the 

Griqua National Conference in 1904, which became the official mouthpiece of 

the Griqua people, 

at the time of his appointment as successor to the Adam Kok Chieftainship and thus 

Paramount Chief of the Adam Kok III Griquas.  (EMS le Fleur Collection 1926: item 

4.1).28 

Although all his agricultural resettlement schemes failed, with the exception of 

Kranshoek near Plettenberg Bay, he was instrumental in fostering Griqua pride 

in their spiritual identity. He promoted a Coloured identity, believing that 

segregation would be the solution to the economic and political problems of the 

Griquas, but as Edgar stated  
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That his segregationist solutions had an appeal to a people whose origins lay in 

miscegenation has a special irony of its own, but coming at a time when white domination 

was being further entrenched and black societies were becoming more impoverished and 

atomized, his settlement schemes and his promotion of ethnic consciousness and self-

pride held out to his followers the promise of an escape from poverty, a means of 

preserving a cultural cohesiveness, and a way of distancing themselves from Africans, 

who were being relegated to the lowest strata of South African society.29 

After the demise of apartheid, Cecil le Fleur, the grandson of A.A.S. le Fleur, 

has been active in indigenous forums having to  

reconceptualise and redefine their Griqua volks identity within the context of 

contemporary Khoisan revivalism and the current discourse about the complexity of a 

unifying South African national identity after apartheid.30 

Cecil le Fleur is described by Bredekamp as the Chairperson of the Executive 

Council of the Griqua National Conference and Deputy Chairperson of the 

Indigenous Peoples of Africa Co-ordinating Committee (IPACC), founded in 

1997. He attended the sessions of the United Nations Working Group for 

Indigenous People (WGIP) since 1996, and the International Khoisan Conference 

of 1997, organized by the University of the Western Cape, and participated in 

the National Khoisan Forum.  

Today, the Griqua National Conference is based at Kranshoek, near Plettenberg 

Bay.  Johan Cronje describes the Kranshoek Griqua community, which is under 

the leadership of Alan Andrew le Fleur: 

This community has adopted various symbols to honour its distinct identity. These 

comprise the proclamation of a number of heritage sites as well as the adoption of a 

traditional dress and culture, a Griqua flag and a Griqua anthem. Significant events in 

the Griqua history are commemorated annually by way of special people‟s days, such as 

the birthday of Paramount Chief AAS le Fleur and the celebration of the unveiling of a 

monument erected in honour of the early Griqua pioneers at Kranshoek in 1942.31 

Cronje further reports that several land claims lodged on behalf of the Griquas 

have been unsuccessful, owing to numerous factors.  Some of these are that the 

Griquas have been classified as Coloured, and also because of 
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The lack of a co-ordinated effort by a group of people that proved to be the victims of 

their own factionalism particularly on those occasions when unity was most needed.32 

 Examples of Griqua factionalism, are the divisions within the le Fleur family, as 

according to a Sunday Times report, the inauguration of Paramount Chief Alan 

Andrew le Fleur  as leader of the Griquas in December 2004, was boycotted by 

rival leader Anthony le Fleur. This leadership battle has been raging for the 

past 35 years, according to the Sunday Times.33 

Further reading on Griqua factionalism can be found in Cronje34 and Erasmus.35 
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There he incited several African workers to kill their white foremen in order to 
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Crown. Le Fleur's many self-help schemes often proved to be impracticable, but 

the author argues that previous studies which placed his struggle for recognition 

and respectability in the context of millenarian protest against colonial rule, must 
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